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ö nsoz
Elinizdeki kitap, İnsan Hakları Merkezimizin beşinci yayınıdır. Kitap,

2OO9 yılında düzenlediğimiz Beşinci Balkan Ülke|eri Felsefe Seminerine
sunulan bildirilerden oluşuyor.

Farklı etnik ve dinsel kimliklere sahip insanların birbirlerine bakışlarının
sıksıkölümcülçatışmalara yolaçtığıBalkanlarda, kimlikler konusunda insan
hakları açısından düşündürmeyi amaçlayan bu seminerde Arnavutluk,
Bul garistan, H ı rvatista n, Roma nya, Türkiye ve Yu na n istan'da n felsefeciler
ve bilim insanları bildiri sundular. Bu bildirilerden 20'sini yayımlıyoruz.

Seminerde yaptıkları konuşmaların metin|erini gönderen değerli bilim
insanlarına teşekkürlerimi sunar; konuyla ilgili bilgileri ve deneyimleriyle
seminere diğer konuşmacılar gibi değerli katkılar yapmış, ancak yazılı
metinlerini bize vermemiş olan Dimitar Denkov'un "Ulusun Dış İmgesi ve
Saklı Kimlik'l Hatice Nur Erkızanln "Nussbaum'un Kültürcülük, Relativizm
ve Gelenekçilik Eleştirisi Üzerine'| Yücel Kayıran'ın "İnsan Haklarını ve
Kimlikleri'Yıkım' Kavramından Hareketle Düşünmek", Mislav Kukoç'un
"Küreselleşme Çağında Akdeniz'in Çokkültürlülüğü ve Hırvat Kimliği'i
İlber Ortaylı'nın "Balkanlarda Kimlik'i Gueorgul Radulov'un "Günümüz
Balkanlarında Makedonya Azınlıklarının Tarihsel Görünümleri" ve

Şükran Soner'in "Çokkültürlülükten Ayrımcılığa" konulu konuşmalarını
yayımlayamadığımız için üzgün olduğumu belirtmek isterim.

Ayrıca Üniversitemizin ilgili makamlarına bu kitabı yayımlamamızı
mümkün kıldıkları için ve Mehmet Onur Yılmaz'a kitabı baskıya
hazırlamada katkıları için teşekkür ederim.

İstanbul, Kasım 2O'l 3 |oanna Kuçuradi



Foreword
The present volume is the fifth book published by our Human Rights

Centre. lt consists of papers presented to the Fifth Balkan Countries
Seminar of Philosophy, held in the year 2009.

The objective of the seminar was to promote in the Balkans reflection
on the issue of identities from the perspective of human rights, since
the approach of people of different ethnic and religious identities to
each other in this region has often resulted in deadly confrontations and
genocide. Philosophers and scientists from Albania, Bulgaria, Croatia,
Greece, Romania and Turkey presented papers in the seminar. The book
includes 20 ofthese papers.

l wish to express my sincere thanks to the authors that made available
their papers published in this volume. l regret that we were unable to
include Dimitar Denkov's paperon"The External Picture of the Nation and
the Hidden ldentıty'i Hatice Nur Erkızan's paper on "Nussbaum's Critique
of Culturalism, Relativism and Traditionalism'i Yücel Kayıran's paper on
"To Think of Human Rights and ldentities Starting from the Concept
of Destruction'l Mislav Kukoc's paper on "Croatian ldentity and Multi-
culturality of the Mediterranean in the Age of Globalization'l İlber Ortaylıt
paper on "The Problem of ldentity in the Balkans'i Gueorgul Radulov's
paper on "Historical Aspects of the Macedonian Minorities in the Balkans
Today"and Şükran Soner's paper" From Multiculturality to Discrimination'i

l also wish to express my thanks to the relevant offices of the university
for making possible the publication of this volume, as well as to Mr.

Mehmet Onur Yılmaz for assisting me in making this book ready for print.

İstanbul, November 20'l3 İoanna Kuçuradi



The Concept of ldentity:
An AnthropontoIogical Approach

BetülÇotuksöken

"Men are disturbed not by the things which
happen, but by the opinions about things."ı

The relationships between the human being, the world and
knowledge have perpetually diversified; just because of this, we need a

holistic view in order to understand this complex situation or the complex
net of relations. lt is a well known fact that scientific knowledge examines
partially the facts; but philosophical knowledge or philosophical
discourse, as knowledge, can provide a significant integrity between
the different sorts of knowledge concerning beings. For example, in the
ancient period, the philosophical discourse generally was oriented to the
physical objects which exist in the external world. This way of thinking
definitely overlaps with the ontological approach. lt is the first step or
phase for philosophical thinking and philosophical knowledge; but in
the second phase, this knowledge is oriented to the human being, as a

startin9 point, to world and to knowledge. During the first step, bein9s
are examined as beings per se, to use the Aristotelian expression; but the
second phase puts forward the idea that the human being is a meeting-
point for every knowledge and anthropontology summarizes these three
words, i.e., the human being, the world and knowledge.



Betül Çotuksöken

Philosophical d iscou rse, as anthropontology, disti n guishes itself from

the classical ontology, the phenomenological ontology and the ontology

of essence or the new ontology of Nicolai Hartmann. We know that the

different ontological views have given rise to the different turning-points

in the history of philosophy. For instance, we can think of Aristotle, Husserl,

Heidegge1 Hartmann as such points.

Anthropontology offers a new kind of ontology; in fact, it focuses on

the human being.What does this philosophicaleffortwhich tries to analyse

the relationships between the human being, the world and knowledge

brings in light? what does anthropontology take into consideration in the

relationships between beings? First of all, it is necessary to explain this

point. we claim that every being exists in the life world, or in the world, as

a singular and concrete being. But it is perceived through the concept and

word or term; in other words, it exists through the intellectual acts and

linguistic acts, or in the limits of the language. Every being is a particular

or singular one; however it can reach universality by the human being

through thinking and language. Therefore, the term "ontology" which

constitutes part of the term of "anthropontology" refers to nominalist

onto|ogy which asserts that every being exists as a singular being. The

beings are singular at the level of reality; however they attain universality

at the level of thinking and language, in other words, at the level of

knowledge.Therefore, the universal or general concepts can be shaped by

the human being by thinking, speaking or writing, which are peculiar to

the human being.We can saythatthere are two different approaches in the

discussion how to locate the universal created by thinking and language.

One of them is to see the universal as a singular being; the second is to

understand the universal as a concept and a word or term created by the

human being. At this point, we can remember the interpretation of Jean

Tricot, which we find in the translation of the lsagoge.2

ln order to analyse the relationships between the human being, the

world and knowledge, the anthropontology we try to develop, shows that

we have no problem concerning the particular or singular and concrete

things. we need the universal in order to understand and indicate the

particular or singular things; in other words, we should transfer them from

the external world to the world of thought and then to linguistic world.

lt is very important to create the universals for the acts of thinking and
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The Concept of ldentity: An Anthropontological Approach

speaking or writing, shortly for knowing; but on the other hand, we are
facing certain serious problems that arise in the context of the universals
that have no correspondent in the external world. Therefore, we have
to think of the relationships between the objects/events, their general
concepts/universals and the words/terms which refer to them.

We can ask what the concept of identity or the term of identity (as a

general concept or a universal) means according to the anthropontological
approach. At this point there are many questions; because there are only
human beings as concrete and singular being; we can only see the human
beings but not the idea of the human being; meanwhile, we can only
see the different human beings as weli as their actions and attitudes, but
not their identity. The word of identity takes place in the thinking and
linguistic areas. ldentities are in the mind and language.

What is the identity of the human being? What can we generally
assume about all human beings? According to our experience, we know
that the human being is a social-historical-cultural being; it is also an
animali symbolicum, creates a symbolic world. However, we can not easily
understand the situation of the human being; there is a great confusion
on this issue.a All the qualities ascribed to human beings are general or
transcendental qualities for them; but one of them has an empirical and
concrete content. To be a social-historical-cultural being qua being can
comprise a lot of things in the human world; at the same time, it refers to
a symbolized world which is proper to the human being as such. We can
focus on these properties of the human being. As homo creans and homo
semiotjcus, he or she creates a symbolic world. This symbolized external
world is a living area for human beings. The things that take place in this
symbolized world are thetotal sum ofthe accidentsthat change perpetually.
Change, as a category of being, determines every kind of being existing in
the human world. An anthropontological approach concerning the unity
of the external world, the human being and knowledge can explain this
special situation which is proper to the human world. At this point, we can
assume that the concept of animal symbolicum overlaps with the concept
of the human being belonging to the anthropontological approach which
provides the logical aspect of identitie5.

ln the symbolized world that has been created by the human beings,
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all identities have been constructed in frameworks based on symbols. As

Ernst Cassirer says:

Man cannot escape from his own achievement. He cannot but

adopt the conditions of his own life. No longer in a merely physical

universe, man lives in a symbolic universe. Language, myth,

art, and religion are parts of this universe. They are the varied

threads, which weave the symbolic net, the tangled web of human

experience. All human progress in thought and experience refines

upon and strengthens this net. No longer can man confront reality

immediately; he cannot see it, as it were, face to face. Physical

reality seems to recede in proportion as man's symbolic activity

advances. lnstead of dealing with the things themselves, man is in

a sense constantly conversing with himself. He has so enveloped

himself in linguistic forms, in artistic images, in mythical symbols or

religious rites that he cannot see or know anything except by the

interposition of this artificial medium. His situation is the same in

the theoretical as in the practical sphere. Even here man does not

live in a world of hard facts, or according to his immediate needs

and desires. He lives rather in the midst of imaginary emotions, in

hopes and fears, in illusions and disillusions, in his fantasies and

dreams.5

l would like to draw your attention to some myths and fantasies or

fears that constitute our cultural and historical identities and which create

an extremely problematic situation. However, conceptual realism claims

that these qualities, based on myths or fantasies as accidents, are the

essence of the human being. Essentialism arising from conceptual realism

accepts the differences and accidents as unchangeable essences; in this

case, identities can be seen as unchangeable essences. And then, human

beings, nations and societies are divided according to these essences.The

conflict starts just at this point among human beings and societies, nations,

etc. Every society, every nation uses mythical or cultural sources for its

identity. We can as5ume that it is also a starting point for discrimination.

For example, when We accept that the "race" or "nationality" constitute

our identity, many problems emerge among human beings, groups,

nations. But still we have to accurately distinguish between "races" and

"racism", and between "nations" and "nationalism".
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As everyone very well knows, from the scientific point of view

there are races, but racism was something created by those who
supported the essentialism. This latter, namely racism, is the
creation of a social or political conception based on essentialist

ontology. An essentialist consciously neglects the difference

between "races" (which are realities) and "racism" (which is a

fictitious reality).The former is a scientifically affirmed fact, whereas

racism is just an ideological construction.6

ln fact, the common identity of humanity can be created through the
"transcendentals intğr€ti' or the conditions of existence of human beings.
What are these transcendental conditions of existence? They are the
general human specificities such as thinking, knowin9, acting, speaking,
writing, working, creating, believing and so on. These human specificities
vary from the viewpoint of their contents and they constitute the
potentialities of the human being; consequently, these potentialities must
be protected by human rights.The anthropontological approach, when it
analyses the human conditions, takes into consideration the relationships
between the "general human identity" and "transcendentals intEr€ti' or
"transcendental human forms" and "human rights".

To sum up what l have mentioned by far: the anthropontological
approach, which consists of a nominalistic ontology, is based on these
humanistic foundations summarized in the framework of transcendental
characteristics and human rights. ln this context, identity is not an essence
existing in the external world; on the contrary, identity is a concept that
has no external, empirical or concrete reference in the world; it is only a

universal or general concept in thinking and a word or term which has its
place in the limits of the linguistic world.

Furthermore, we are living in the age of globalization.

(. . .) the contents of globalization have been diversified. lt not only
includes the globalization of traffic and information, but also the
globalization of politics, economics, and culture; of science and

technology; of competition; of ideas; and so on. 7

The concept of identity is also one of them.
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Alofes

' Epictetus, Discourses of Epictetus, The Encheiridion and Fragments, Ch. 5,

Translated by George Long, George Bell and Sons, London, 1890.

2 ,, Le passage pr6sente un intğret historique considdrable. ll est ö lbrigine du

cğtöbre problÖme des universaux, qui a divisÖ pour plusieurs siÖcles, le monde
des philosophes en r6alistes (les genres et les espöces existent en eux-m€mes, au-
dessus et en dehors des individus: c'est la thÖse platonicienne), en nominalistes
(qui se rattachent e AntisthÖne: ".Je vois un cheval, je ne vois pas la caballeit6" (the

idea of horse B. Ç.) Cf. Amm. , p.4o,6;tlias, p.47,13) et en conceptualistes (les id6es
g6n6rales existent seulement dans l'esprit), avec des nuances innombrables."
Porphyre, lsagoge,rextegrec et latin, traduction par A. De Libera et A.-Ph. Segonds.
lntroduction et notes par A. De Libera, Librairie Philosophique J. Vrin, Paris, 

,l998,

pp.35-36.
Jwe can see the human beings in the pages of the history of philosophy,as animal

rationale, zoon politikon, homo faber, homo economicus, homo semioticus, homo
concipiens, homo creans, etc. ln this context, we can make a significant distinction
between men and animals according to Ernst cassirer. "Between the receptor
system and the effector system, which are to be found in all animal species, we
find in man a third link which we may describe as the symbolic system.This new
acquisition transforms the whole of human life." Ernst Cassirer, An Essay on Man.

An lntroduction to a Philosophy of Human Culture,Yale University Press, New Haven,

1944, pp.42-43.
a As Ernst Cassirer said, there is a "crisis in man,s knowledge of himself,. This

expression is the title of the first chapter of An Essay on Man. An lntroduction to a
Philosophy of Human Culture.

5ErnstCassirer, AnEssayonMan.AnlntroductiontoaPhilosophyofHumanCulture,
Yale University Press, New Haven, 'l 944, p.43.

6 Betül Çotuksöken, "Discrimination from a Philosophical View-Point", Maltepe
Üniversitesi Fen-Edebiyat Fakültesi Derglsi, Yıl: 2003, Sayı 3, Maltepe Universitesi
Yayınları, İstanbul, 2003, p.28.

7Wang Xinyan, "Globalization and Common Human lnterests", The Proceedings of
the Twbnty-First World Congress of Philosophy, AThirteen Volume Series, Volume:9,
Editor of this Volume: stephen Voss, Philosophical Society of Turkey, Ankara, 2006,
p.174.
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