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ö nsoz
Elinizdeki kitap, İnsan Hakları Merkezimizin beşinci yayınıdır. Kitap,

2OO9 yılında düzenlediğimiz Beşinci Balkan Ülke|eri Felsefe Seminerine
sunulan bildirilerden oluşuyor.

Farklı etnik ve dinsel kimliklere sahip insanların birbirlerine bakışlarının
sıksıkölümcülçatışmalara yolaçtığıBalkanlarda, kimlikler konusunda insan
hakları açısından düşündürmeyi amaçlayan bu seminerde Arnavutluk,
Bul garistan, H ı rvatista n, Roma nya, Türkiye ve Yu na n istan'da n felsefeciler
ve bilim insanları bildiri sundular. Bu bildirilerden 20'sini yayımlıyoruz.

Seminerde yaptıkları konuşmaların metin|erini gönderen değerli bilim
insanlarına teşekkürlerimi sunar; konuyla ilgili bilgileri ve deneyimleriyle
seminere diğer konuşmacılar gibi değerli katkılar yapmış, ancak yazılı
metinlerini bize vermemiş olan Dimitar Denkov'un "Ulusun Dış İmgesi ve
Saklı Kimlik'l Hatice Nur Erkızanln "Nussbaum'un Kültürcülük, Relativizm
ve Gelenekçilik Eleştirisi Üzerine'| Yücel Kayıran'ın "İnsan Haklarını ve
Kimlikleri'Yıkım' Kavramından Hareketle Düşünmek", Mislav Kukoç'un
"Küreselleşme Çağında Akdeniz'in Çokkültürlülüğü ve Hırvat Kimliği'i
İlber Ortaylı'nın "Balkanlarda Kimlik'i Gueorgul Radulov'un "Günümüz
Balkanlarında Makedonya Azınlıklarının Tarihsel Görünümleri" ve

Şükran Soner'in "Çokkültürlülükten Ayrımcılığa" konulu konuşmalarını
yayımlayamadığımız için üzgün olduğumu belirtmek isterim.

Ayrıca Üniversitemizin ilgili makamlarına bu kitabı yayımlamamızı
mümkün kıldıkları için ve Mehmet Onur Yılmaz'a kitabı baskıya
hazırlamada katkıları için teşekkür ederim.

İstanbul, Kasım 2O'l 3 |oanna Kuçuradi



Foreword
The present volume is the fifth book published by our Human Rights

Centre. lt consists of papers presented to the Fifth Balkan Countries
Seminar of Philosophy, held in the year 2009.

The objective of the seminar was to promote in the Balkans reflection
on the issue of identities from the perspective of human rights, since
the approach of people of different ethnic and religious identities to
each other in this region has often resulted in deadly confrontations and
genocide. Philosophers and scientists from Albania, Bulgaria, Croatia,
Greece, Romania and Turkey presented papers in the seminar. The book
includes 20 ofthese papers.

l wish to express my sincere thanks to the authors that made available
their papers published in this volume. l regret that we were unable to
include Dimitar Denkov's paperon"The External Picture of the Nation and
the Hidden ldentıty'i Hatice Nur Erkızan's paper on "Nussbaum's Critique
of Culturalism, Relativism and Traditionalism'i Yücel Kayıran's paper on
"To Think of Human Rights and ldentities Starting from the Concept
of Destruction'l Mislav Kukoc's paper on "Croatian ldentity and Multi-
culturality of the Mediterranean in the Age of Globalization'l İlber Ortaylıt
paper on "The Problem of ldentity in the Balkans'i Gueorgul Radulov's
paper on "Historical Aspects of the Macedonian Minorities in the Balkans
Today"and Şükran Soner's paper" From Multiculturality to Discrimination'i

l also wish to express my thanks to the relevant offices of the university
for making possible the publication of this volume, as well as to Mr.

Mehmet Onur Yılmaz for assisting me in making this book ready for print.

İstanbul, November 20'l3 İoanna Kuçuradi



Greekness, HeIlenistic Cosmopolitanism
and Human Rights

Myrto Dragona-Monachou

"ldentity", usually defined as "sameness", is a complex notion and is the
object of many philosophical branches: logic, metaphysics, philosophicaI
psychology, philosophy of mind, political philosophy, etc. and, of course,
of politics and history. Of great philosophical interest remains the
problem of personal identity, but during the last decades the problem
of ethnic, cultural, political and national identities has become acute. lt is
strange that in the age of the so-called "globalization", not to speak of the
European Unification -which in the long run implies transcendence of the
nation-states and creation of a European post-nationalist identity-, the
problem of national identity has become a subject of great importance,
indicative of the need to belong to an homogeneous cultural community
according to the political right to self-determination, within the vast
international and multicultural cosmopolis.This problem was crucial after
the decolonization and after the dissolution of the soviet union. lt has
been of particular interest for Southeastern Europe after the political
developments of the last decades, especially after the disintegration of
the Yugoslavian Federation and the rise of cultural, religious, ethnic and
national consciousness in this region. And it is a happy event that, perhaps
for the first time after the last Balkan Seminar in Romania, representatives
of more allied nations-states than ever before are gathered here to
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philosophize on our new problems concerning our identities in a spirit of
empathy, good neighborhood and solidarity and human rights.

Greece, is not much concerned with the first part of the 9eneral theme

of the present seminar "The problem of ldentities in southern Eastern

Europe and Human, Rights", but the second part i5 strictly relevant,

since the anticipation of the idea of human rights can be traced back

to the natural rights of the Hellenistic times invented by the stoics and

transmitted by late Stoicism, and particularly by Cicero, into the Roman

world. of course the problem of cultural identities of minorities dispersed

throughout the whole world concerns Greece as well and demands

respect for human rights, but this problem, though particularly urgent

in the Balkan Countries, is not restricted to Southeastern Europe and

deserves an ad hoc discussion.

Greece never faced a problem of identity thanks to its long history

and unbroken continuity of Greek language, uninterruptedly spoken and

written for almost 3.000 years, a phenomenon perhaps comparable only

to that of the Chinese language. This does not mean that longevity is a

guarantee of identity, since so many newborn states appeared in recent

times. Not even language is a decisive factor.what is of primary importance

is consciousness. The Greek case, however, satisfies at the uttermost all

the conditions demanded by Antony Smith (1986) and others for a true,

not invented, not political, forged or emotional ethnic identity, i.e., "a

collective name, a common myth of descent, a shared history, a distinctive

shared culture, an association with a specific territory and a sense of
solidarity" plus the will of the citizens and the same name for almost three

millennia. lt is true that the Greek state was officially established almost

together with those of other Southeastern Countries in the ,l 9th Century
(1832) after the Greek revolution and liberation from the Ottoman

rule and not only in the frame of the so-called "romantic nationalism".

Though in almost all antiquity, even in the classical era, due perhaps, to

its physical characteristic as a country broken up by mountain ranges

and dispersed islands, Greece was a collection of communities known

as city_states with different political systems, most of them variations

of democracy _which is an Hellenic invention_, with various dialects,

ideals and modus vivendioften leading to civil wars; yet, a pan-Hellenic

consciousness was not lacking from the beginning and it might be said
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Greekness, Hellenistic Cosmopolitanism and Human Rights

that the Greeks formed a single people from the outset. They spoke the
same language, despite their dialectical differences, they shared the same
civilization, they distinguished themselves from non-Greeks, called on
account of their different language "barbarians", heterophonoi; they had
the same religion, a similar art, they founded colonies in common, they
frequented the same shrines, festivals, etc. This consciousness became
clear whenever the Greeks had to face foreign invasions, as it happened
during the Persians wars, or when most city-states and Philip of Macedon
joined the Delphic Amphictyony or participated in Alexander the Great's
pan-Hellenic expedition again5t Persia, which resulted in rendering Greek
language a lingua franca of a great part of the world of that time and
in transmitting Greek paedeia into non-Greek peoples. Thus, when we
speak of Greek identity we do not strictly mean national identity from the
outset, but an ethnic or cultural one, based on history, language, religion
and aesthetic values, culture, mores and particularly paedeia. Both the
Mycenaean and Doric tribes that inhabited the Hellenic territory in the
second and first millennia B.C., speaking an lndo-European language, were
a sort of "Proto-Greeks", as the language used in various written records,
such as in Linear B, indicates and as we learn from Homer who echoes the
Mycenaean cultural and religious backgrounds and from Herodotus and
other historians.

Even if we put the beginnings of the Greek nation in the 8th Century
B.C., as it has been argued, marked bythefirst Olympic aames in776B.C.,in
which only athletes of Greek origin could contend, we still speak of a 3.000
years old Hellenism, expanding and dwindling in the course of its history.
ln fact, as it was put, it i5 at that time and on account of that panhellenic
festivalthat "the idea of a common Hellenism among the Greek-speaking
tribes was translated into a shared cultural experience and Hellenism was
primarily a matter of common culture" and since Homer uses the name
Argives for all Greeks together with other name5 such as Achean, Danaoi,
Hellenes, etc. Greek identity based on history, language and paedeia was
preserved throughout the Roman empire, and combined with Christian
Orthodoxy was retained during the thousand years of the Byzantine
empire, which was an "imperium greacum" despite its Roman origin.
The late Byzantines did not so much consider themselves heirs of Rome
as of the ancient Greeks and this ideology endures till now, sometimes
being translated as "progonoplexy", a fixed idea of Neo-Hellenic ideology

135
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and often a suspending factor of modern Greek cultural creativity. lt was

the language, paedeia and Christian orthodox religion that helped the

Greek identity survive during the long ottoman rule and be restituted

after the liberation and the formation of the modern Greek state in 1832.

Thus, despite their historical adventures, the various names by which

were designated at different times the inhabitants of Greece by their

conquerors, and the influence they went through from various ethnic
groups with which they became associated, the Greeks both as an ethnos

and genos never seriously faced a problem of ethnic and cultural identity.

Greek identity, if not Greek consciousness, was incited and reinforced

by the invention in the 19th Century of the term "Greekness" or
"Hellenicity" -something analogue to Britishness, Frenchness, etc.- by the

conservative scholar Spyridon Zampelius and others, over which both in

the past, during the so-called Generation of the Thirties, and nowadays

there is a long debate, Since this terms is not identifiable with membership

to the Greek state, but defines characteristics belonging exclusively to the

Greek nation, not always in a sense of superiority. Greekness is analyzed

either as Greek identity or as Greek consciouSness, even as Greek feeling.

ln lyric terms Hellenicity has been depicted by our best poets such as

George Seferis and Odysseus Elytis (both Nobel Prized) to denote the

beauty of Greek nature and the historical destiny of our country without

any sense of boast nursing arrogance and degrading other peoples.

Greek values such as honor, shame and others, and Greek ethos in

general, was ividely discussed by Greek academicians and intellectuals

of the past generation5 (Theodoracopoulos, Tsatsos, Canellopoulos and

others) without any pretentions of superiority, as is the case with some

contemporaries so-called neo-orthodox and other nationalists of various

sorts. However, sometimes Greekness became a slogan, a battle cry, an

ideation distinguishing the Greeks from all other nations as a sort of
"chosen people". And while on this basis special virtues and merits such

as dash (leventia), pride (philotimo), not easily translatable into other

languages, have been attributed by the Greeks to the Greeks, this term

is also used by Greeks themselves humorously or critically in a pejorative,

mockery sense, to denote special Greek defects and flaws as well as an

inferiority complex in comparison with our ancestors or with other more

developed modern Europeans.
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Greekness, Hellenistic Cosmopolitanism and Humon Rights

Regarding identities, things are nowadays more perplexed, since
some Southeastern European Countries are already, and others are
going to be, members of the European Union in the near future, thus
becoming also citizens of Europe officially and not only for geographical
reasons, and acquire European identity plus the citizenship of their own
nation. To speak symbolically, Europe is a personage of Greek mythology
connected with the Minoan civilization, since Zeus grasped her from
Tyre and brought to Crete, the first European civilization. Classical Greece
was a formative factor of the European spirit at least in the Ages of the
Renaissance and the Enlightenment. Thus, our early participation in the
European Community and subsequently in the European Union has not
affected much our sense of identity. We feel both Greeks and Europeans
but as human beings we particularly feel citizen of the world. This is not
due to the spirit of the so-called globalization but in that of the Universal
Declaration of Human Rights (1948) actualizing ethical cosmopolitanism
as conceived by Socrates and some sophists and as advanced by the
Stoics in Hellenistic times. When the classical city-states began to fade,
Hellenism was identified with Greek paedeia and their citizens began to
feel as individuals thrown into a friendly providential world, a wide world,
thanks to the opening of the horizons by Alexander the Great. The Stoics
saw the whole world as their true homeland. (Schofield 'l 991)

Today, in fact, it is our identity as human beings and citizens of the world
that counts for our human dignity and not so much our other contingent
identities. ln this vast world the main norms securing peace, justice,
dignity and solidarity are the ethical principles embedded in human
rights, transcending national and cultural identities, without affecting the
patriotism due to each onet homeland. Human identity within Hellenistic
ethical cosmopolitanism did not entail degradation of ethnic, racia| and
cultura| identities, but openness to the other and consideration of him
not as a moral stranger but a co-citizen of the world of the rational beings
sharing the same logosthatgoverns the universe. Because it is the human
identitythat distinguishes humans as a species and creators of civilization
from the other living beings, as İoanna Kuçuradi never tires to remind
us. Cosmopolitanism in this moral sense does not entail degradation of
patriotism, but prevents peoples from endorsing chauvinism entailing a

feeling of superiority of one's race versus al l other races. (Nussbaum 1 996)
At this level the Greeks of the Hellenistic period played a crucial role and
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prepared the ground for the subsequent appearance, elaboration and

declaration of human rights within the stoic ethical cosmopolitanism.
(Maritain 1980 / Binde 2000)

The Greeks of the classical period, the Athenians in particular,

considering their city_state as the "school of all Greece" despite a certain

sense of pride and self-esteem nourished by their democratic constitution

and their ideal of liberty which did not amount to arrogance, were not

racists. Even Aristotle, a Greek from Macedonia and thus an immigrant
(metoikos) in Athens, notorious for his views on "natural slavery", did

not consider the captives of war and other conventional slaves inferior

intellectually to their masters, but understood slavery in moral and

intellectual terms, considering as slaves those deprived of autonomy

because of intellectual inferiority, i.e., those who were not worthy to

belong to themselves. Yet, the Greeks of the classical times, particularly

those living in democratic city-states, were attributing to the citizens full

political and civic rights but did not feel the need for the so-called human

rights, i.e., for rights against the state, since they were the state themselves.

lt is characteristic that what distinguished the Greeks from the citizens of
other countries was their devotion to laW to freedom on account of which

they could not bear subjection to a despot or tyrant, as we learn from

the famous dialogue of otanes with representatives of several countries

attested by Herodotus. (Dragona-Monachou, 1976) Socrates is reported

in Plato's Gorgiasto have defended equal rights for all, not only according

to positive law but also according to natural right. (Dragona-Monachou,

2009) And he is said by some of our autho rities (Xenophon and Epictetus}

of his philosophical ideas _since he wrote nothing- to have considered

himself " kosmioi', that is to feel a citizen of the world, although he fully

obeyed the laws of his native country, even when these condemned him

unjustly to death.

The idea of the similarity of humans proved very fruitful in classical

antiquity and led to the idea of moral equality according to some sophists

such as Hippias and Antiphon. Hippias did not recognize any difference

among Greeks and the so-called, because of their different lan9uage,
,'barbarians"and Antiphon starting from biological data emphasized the

similarity of all human beings upon which later on moral equality and

kinship of all human beings was built. (Dragona-Monachou, 2005) But
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it is only latter, after the collapse of the city-states and the expansion
of Hellenism following Alexander's the Great expeditions that the
pan-Hellenist ideal, as a new vision of the world, led to the idea of natural
law dictating natural rights and duties for all and the substitution of the
laws of the cities by the law of nature. (Watson, 1 971 )

Of course there is almost a universa| consensus that the idea of rights
assigned to humans qua humans and not on the basis of their other
contingent identities or merits is a modern idea, a historica|, political
and ethical achievement of modernity, the most important cultural and
humanistic fact of the last century (Hilary Putnam). Yet, many philosophers
and historians of ideas trace the roots of this notion, i.e., its pre-history or
proto-history backto the Stoics thanks to their doctrine of the law of nature
sanctioned by Zeno, the radicalist founder of Stoicism upon which both
Stoic political philosophy and ethics were based. (Dragona-Monachou
2002) ln contrast to Plato's Republic, Zeno's cosmopolis was governed by
the common law;it had abolished all sorts of distinctions, had discarded
war and was conceived as a rational community first of wise men -later
on of all humans- with one life, one order and one law with love (eros) as

its supreme deity, creative of friendship, freedom and concord. (SVF l 263-
264 Baldry 1965)Thus, some scholars have ascribed to the Stoics a theory
of human rights (Mitsis 1999), although the Stoics had not elaborated a

ful|y fledged theory but they were the first and perhaps the only ones
in the ancient philosophical tradition to have set out the principles upon
which such a theory of human rights could be based in modern times;
i.e., human dignity, moral equality, natural freedom, abolition of all sorts
of discrimination, unity of mankind and fraternity among all humans
irrespective of their contingent identities. (Dragona-Monachou,'l985)
This idea was transmitted by late Stoics, Seneca, Epictetus and Marcus
Aurelius and particularly by Cicero inhis De republica and the De legibusin
the world and it is upon it that the theory first of natural rights was built
by Grotius, Locke, Kant and others and in ourtime of human rights as were
declared universally. (Dragona-Monachou, ] 976)

ln the era the current globalization or "mondialization" -according to
Derrida in the guise of Stoic cosmopo|itanism-, human rights transcend
cu|tural and collective rights not in the sense of abolishing them but of
integrating them in the spirit of the "recognition" of the other and in a
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spirit of tolerance. Thus, although Greece did not face any problem of
identity and has the respect for human rights embedded in its history and

mentality, the Greeks, both as emigrants themselves in other countries and

as hosting immigrants from other countries, have the right to claim respect

for their cultural identities and traditions as well as the duty to respect the

respective identities and traditions of the others, when in both cases these

do not conflict with human rights which have non-negotiable priority.

Respect for cultural rights and traditions is a must even in the spirit

of ethical universalism. Universal unbiased dialogue, promoted by

philosophy speakin9 a common language and primarily cherishing the

human identity, does not presuppose disregard of collective rights and

leveling of cultural traditions which enrich mankind but does not allow

diversity to divide and not unite peoples. Universal dialogue presupposes

shared ethical principles and values accepted by most philosophical

theories, schools and traditions as well as by many major religions and

cultures leaving room for socia| and cultural values and mores provided

that these do not lead to fundamentalisms of any sort that divide

humankind but allow the flourishing of a global ethic. After John Rawls

(1g71), with his distinction between the right and the good, and Michael

Walzer (1gg4), with that between thick and thin morality, the "good" can

be personal or cultural, but the right should be common and universal.

A thin, minimal, ethics based on the concept of right and globaljustice

and endorsing respect for human rights can be shared by most, if not all,

cultural traditions, while a thick concept of ethics based on goodness can

remain within personal and cultural spaces.

Cultural relativism does not necessarily entail ethical relativism

endorsed by post-modernism, neo-pragmatism, neo-Aristotelianism and

communitarianism. Diversity does not preclude convergence on matters

of life and death. As stated recently in the preamble of ihe Universal

Declaration on Bioethics ond Human RighrJ (2005) humans have

the unique capacity to reflect upon their own existence and on

their environment, to perceive injustice, to avoid danger, to assume

responsibility, to seek cooperation and to exhibit the moral sense

that gives expression to ethical principles.

Morality is by definition universal not only in kantian terms, and ethics can
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be at least global if not universal

Taking into account the universality of human rights within the context
of prescriptive relativism, according to which it is desirable and proper for
different groups, i.e., various cultural traditions, to have different moral
standards if their cultures and circumstances are different, James Nickel
('l 987) proposes a prescription of tolerance for the practices of all different
groups of people. He sees

the standards of the international human rights movement for the
most part compatible with a modest prescriptive relativism since

they prevail over conflicts with local norms.

Prescriptive relativism unlike normative and strong meta-ethical relativism
is hardly incompatible with some flexible forms of moral universalism,
such as the universalism implicit in the ideas of human rights. According
to Nickel, human rights by no means nu||ify cultural diversity, which is
guaranteed by the right of self-determination and non-intervention. As
Rawls has also shown in his article "The Law of Peoples"(l993), all sorts of
wel|-ordered reasonable societies can be accommodated in a dialogue of
civilizations based on the minimal universality of human rights. Thus, the
problems of identities in a region with a common historical experience
and many shared values can be settled in a spirit of mutual understanding,
in terms of good neighborhood and respect for human rights. The
unification of Europe is a challenge, leaving room for compromises and
self-restrictions of extreme nationalism from all sides. Human identity has
absolute priority to contingent identities in future post-nationalist times.
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